ALL WAR ANTI-CHRISTIAN. 
BY JOSEPH BAR CER. 


WE believe that all war is inconsistent with the religion 
of Christ: and that all Christians ought, not only to be 
peaceful themselves, but, to use their influence for the 
promotion of peace throughout all the nations of the 
earth. The grounds of our belief are these. 

1. It was foretold by the prophets in the plainest 
language imaginable, that the tendency of the Redeem- 
er’s coming would be, to bring war to a perpetual end, 
and to establish peace and confidence between man and 
man throughout all lands. I will give a few passages 
from the prophets on this subject, and you shall form 
your judgment of their meaning for yourselves. The 
first is from Isaiah ii. 4. Speaking of the Messiah, he 
says, ‘* And he shall judge among the nations, and shall 
rebuke many people: and they shall beat their swords 
into plough-shares, and their spears into pruning-hooks : 
nation shall not lift up sword against nation, neither 
shall they learn war any more.” The same thing is ex- 
pressed in other words in ix. 5, &. Inthis passage the 
prophet draws a contrast between the manner in which 
kings generally proceed in gaining dominion over men, 
and the manner in which Christ should acquire domi- 
nion. ‘“ For every battle of the warrior is with con- 
fused noise, and garments rolled in blood: but this shall 
be with burning and fuel of fire.” Earthly warriors 
gain dominion by violence and blood; Christ shall gain 
dominion by purifying and refining men’s hearts and 
lives. ‘ For unto us a child is born, unto us a Son 
is given: and the government shall be upon his shoulder ; 
and his name shali be called Wonderful, Counsellor, The 
Mighty God, The Everlasting Father, THE PRINCE 
OF PEACE. Of the increase of his government and 
peace there shall be no end.” The peaceful influence 
of the religion of Christ is still more fully unfolded by 
the prophet in chap. xi, though in language partly figu- 
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rative. After speaking of the Saviour’s character and 
work, he pictures the happy effects of his religion as 
follows: ‘ The wolf also shall dwell with the lamb, and 
the leopard shall lie down with the kid: and the calf, 
and the young lion, and the fatling together, and a little 
child shall lead them. And the cow and the bear shall 
feed, their young ones shall lie down together: and the 
lion shall eat straw like the ox. And the sucking child 
shall play on the hole of the asp, and the weaned child 
shall put his hand on the cockatrice’s den.” This is the 
figurative representation of the influence of the religion 
of Christ, in curing the natural cruelty of men. The 
same thing is expressed in the verse following in literal 
language: “ They shall not hurt nor destroy in all my 
holy mountain: for the earth shall be full of the know- 
ledge of the Lord, as the waters cover the sea.” V. 6, 
9. A similar prediction was uttered by the prophet 
Micah; iv. 3, 4. “ And he shall judge among many 
people, and rebuke strong nations afar of, and they 
shall beat their swords into plough-shares, and their 
spears into pruning-hooks: nation shall not lift up a 
sword against nation, neither shall they learn war any 
more. But they shall sit every man under his vine, ‘and 
under his fig-tree, and none shall make them afraid: for 
the mouth of the Lord of Hosts hath spoken it.” Such 
were the visions of peace and blessedness presented to 
the minds of the prophets, while they prophesied of the 
coming of Christ, and of the effects of his religion on 
mankind. 

2. When the Redeemer came, an intimation was given 
of the peaceful object of his visit, and of the benevolent 
influence of his religion, by the heavenly host that an- 
nounced his birth to the shepherds. “ Glory to God in 
the highest,” they sang, “and on earth peace, goodwill 
towards men.”—Luke ii. 14. | The spirits of heaven 
seemed to anticipate that the Redeemer’s visit to our 
world would be the beginning of a new state of things; 
that while his religion would bring glory to God in the 

‘highest, it would promote peace and goodwill among men. 

8. When the Redeemer commenced the work of 
his ministry, he preached peace. One of the first sen- 
tences that he uttered was, “ Blessed are the peace- 
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makers, for they shall be called the children of God,” 
Matt. v. 9; and one of his injunctions to his disciples 
was, ‘‘ Have peace one with another,” Mark ix. 50. 

4. The Apostles taught the same doctrine. Ilear the 
Apostle Paul. “If it be possible, as much as lieth in 
you, live peaceably with all men,” Rom. xii. 18. “ Fol- 
low peace with all men, and holiness, without which no 
man shall see the Lord,” Ieb. xii. 14. He tells us that 
“ The kingdom of God is righteousness, peace, and joy 
in the Holy Ghost :” and “he therefore exhorts us to 
‘‘ follow after the things which make for peace,” LOM. 
xiv. 17,19. He tells us that peace is one of the fruits 
of the Spirit; he calls God “ the author of peace,” and 
he calls the Gospel “ the Gospel of peace.” He tells us 
that “ God hath called us to peace,” and he exhorts us 
19% Beep the unity of the spirit in the bond of peace.” 
Gal. v. 22, Rom. x. 15, 1 Cor. vii. 15, and xiv. 33, Eph. 
iv. 3. The Apostle Peter also exhorts us to “ sock 
peace, and ensue it;” and the Apostle James tells us 
that the wisdom that is from above is first pure, then 
peaceable; and that bitter envying, strife and wars, are 
earthly, sensual, and devilish. 1 Peter iii. 11, James iii. 
14, and iv. 1. 

5. Christ and his Apostles forbid all those things that 
are opposed to peace. The Redeemer not only forbids 
us to kill, but tells us that he that is angry with his 
brother, is in danger of the judgment, and that he who 
calls his brother unkind, contemptuous names, shall be in 
danger of hell-fire. He requires us to be reconciled to 
our brother, before we present ourselves before God in 
prayer; and he requires us to agree with those who would 
go to law with us without delay. Ie commands us not to 
resist evil; he requires us to love our enemies, to do good 
to them that hate us, and to be merciful as our Father 
which is in heaven is merciful. When his disciples strove 
among themselves, he rebuked them; when they would 
have called down firefrom heaven on some Samaritans that 
did not treat them kindly, he rebuked them, and told them 
they knew not what manner of spirit they were of; and 
when Peter drew his sword to protect him, so far was he 
from encouraging him, that he said to him, “Put up again 
thy sword into its place ; ; for all they that ‘take the sword 
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shall perish with the sword,” Matt. v. 21,48, Luke xxii. 
24, and ix. 54, Matt. xxiv. 52. The Apostles forbid all 
bitterness, and wrath, and anger, and clamour ; all hatred, 
variance, emulations, strifes, seditions, envyings, mur- 
ders, and exhort us to put on bowels of mercies, kind- 
ness, humbleness of mind, meekness, long-suffering. for- 
bearing one another, and forgiving one “another, if any 
man have a quarrel against any, even as Christ forgave 

us.—Gal. v. 20, 21, Eph. iv. 31, Col. iii. 12, 15. 

6. The religion ‘of Christ forbids all those feelings 
and passions that generally give birth to war. 

Ist. One great cause of war is the love ot money. Peo- 
ple wish to be rich, and when they cannot get rich fast 
enough in other ways, they go to war, and plunder their 
neighbours. Those horrible butcheries with which the 
original mnhabitants of South America were destroyed, 
originated in the love of gain. The wars with which 
the settlers in North America have so cruelly harrassed 
the native Indians, originated in the same bad passion. 
Many of the wars with which Africa has been so long 
afflicted, spruns from the same source. The love of 
gain has given birth to those infinite and horrible wars 
with which the British Government and their agents 
have plagued and butchered the various tribes of India 
for ages past, and which are causing such deeds of blood 
and horror m that land to this very day. The black in- 
fernal war with China also, in which the British forces are 
engaged, is a war for money. it is for gain that the 
authors of the war are seeking ; and it is for money 
that the officers and common aon hire themselves to 
kill. The blood which men have shed, and the cruelties 
which men have inflicted on each other for the sake of 
wealth, are known only to God. The Gospel forbids 
the love of money, and declares covetousness to be idola- 
try ; it commands us not to lay up for ourselves trea- 
sures on earth, but to lay up for ourselves treasures in 
heaven, by employing them in doing good. It allows 
us to ask for no more than our daily bread, and it will 
not allow us to be anxious for that for the time co come, 
but requires us, “ having food and raiment, to be there- 
with content,’ and to cast our care for the future upon 
God. It teaches us, instead of coveting riches, to re- 
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gard them as dangers and snares, and to make it the 
great end of our life, not to gain wealth, but to do good, 
as we have opportunity, to all mankind. 

2nd. Some wars spring from the love of power. Man 
naturally wants to have others at his will. He does not 
like to be subject to another’s will himself, but he wishes 
to hava others subject to his will. And when he cannot 
bring, men to do as he wishes them at his bidding, he 
likes to be able to force them to doso. To gain this 
power over their brethren, men fight, sometimes with 
their fists, and at other times with swords and bayonets, 
with muskets and cannon. This love of power was one 
of the great springs of those multiplied wars which 
were waged between France and England for so many 
ages; as well as of those more terrible and wholesale 
butcheries called the wars of the French revolution. 
Napoleon wished to be lord of the world, and fought to 
obtain power ; while others fought to keep the power in 
their own hands. The Gospel condemns this-source of 
war also. It will not allow us to seek dominion over our 
brethren ; it will neither allow us to call others masters, 
nor to be called masters ourselves. It teaches us to act 
freely ourselves, and requires us to respect the liberty of 
our brethren. It teaches us, instead of seeking to be 
masters, to be willing to be the servants of all. 

3rd. Some wars originate in a love of pleasure. Men 
covet fleshly gratifications. They wish to wallow in 
luxury and licentiousness; to glitter in diamonds, pearls, 
and gold; to live in splendid palaces; to ride in costly 
carriages, and to be attended by multitudes of flatterers, 
guards, or slaves. And when they cannot come at these 
things in other ways, they go to war to get them. But 
the Gospel forbids this principle of war also. It teaches 
us to deny ourselves, to be content with food and rai- 
ment, not to make provision for the flesh, to gratify its 
lusts, but to be temperate in all things, and to seek our 
happiness in the favour of God, in doing good, and in 
the hopes and foretastes of the bliss of heaven. 

4th. Some wars spring from pride. Men think too 
much of themselves, and too little of others. They 
wish to have men to bow to them, and give them flat- 
tering titles, and speak of them as most gracious majes- 
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ties, most serene highnesses, or most dread sovereigns, 
and if men do not choose to bow to them, and flatter 
them, they are filled with rage. Like Haman, when 
Mordecai ‘refused to bow to him, they cannot sleep in 
their beds if they are denied their foolish honours, and 
nothing can satisfy them but the blood of the supposed 
offender, and the blood of all his kind. The Gospel 
would cast out this demon also from the hearts of men. 
The Gospel teaches men to be humble, makes them wil- 
ling to occupy the lowest place, and to submit to the 
humblest offices to serve their brethren. It moderates 
our views of ourselves, and increases our respect for our 
brethren, and disposes us, in honour, to prefer one an- 
other. 

5th. Many wars spring from revenge. Men think 
themselves injured, and they are eager to return the in- 
jury. They wish to make the offender feel the terrors 
of their wrath. This is quite a common source of war 
among savage nations, and, in fact, among civilized na- 
tions too. When revenge does not begin a war, it often 
carries tt on. The inhabitants of the South Seas have 
carried on wars from a spirit of revenge for ages to- 
gether, handing down their unforgiving wrath from se- 
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Reration to generation, till one or other of the con- 


tending parties ha. been utterly consumed. It is re- 
venge ‘that is musteri ing its armies in Britain at this 
moment, for the war in Affghanistan. The religion of 
Christ forbids revenge. ‘“ Ye have heard that it hath 
been said, An eye for an eye, and a tooth for a tooth— 
But I say unto you, That ye resist not evil; but whoso- 
ever shall smite thee on thy night check, turn to him 
the other also.”.—Matt. v. 38, 39. “ Ye have heard 
that it hath been said, Thon shalt love thy neighbour, 
and hate thine enemy: but I say unto you, Love your 
enemies, bless them that curse you, do good to them 
that hate you, and pray for them which despitefully use 
you, and persecute you; that ye may be the children 
of your Father which is in heaven, for he maketh his 
sun to rise on the evil and on the good, and sendeth 
rain on the just and on the unjust.”—Matt. v. 43—46. 
** Recompence to no man evil for evil,” saith the A postle. 
“ Dearly beloved, avenge not yourselves, but rather give 


pe unto wrath: for it is written, Vengeance is mine$ 
will repay, saith the Lord. Therefore, if thine enemy 
hunger, feed him; if he thirst, give him drink; for in so. 
doing thou shalt heap coals of fire on his head. Be not 
overcome of evil, but overcome evil with good.”—Rom. 
xii. 17—21. 

6th. Men sometimes fight to enforce their claims. Men 
rob them, or run into their debt, and will not pay them ; 
and they go to war to obtain their rights. But the Gospel 
will not allow men to fight even for their rights. “If a 
man will sue thee at the law, and take away thy coat,” 
says Christ, ‘ let him have thy cloak also.” —Matt. v. 40. 
Weare taught, when we pray, to say, “‘Forgiveusour debts, 
as we forgive our debtors.” The forgiveness of our breth- 
ren is made essential to our own forgiveness. “If ye 
forgive men their trespasses, your heavenly Father will 
also forgive you your trespasses; but if ye forgive not 
men their trespasses, neither will your heavenly Father 
forgive you your trespasses.””—Matt. vi. 14, 15. 

7th. Men sometimes fight to preserve their liberties or 
their lives, or to obtain food and drink and raiment, the 
means of life. But the Gospel will not allow us to fight 
even for these. The Gospel teaches us not to be anxious 
for our lives, what we shall eat, or what we shall drink; 
nor yet for our bodies, what we shall put on. And if 
it is wrong to be anxious for these things, it must be 
wrong to fight for them. Andif aman would take away 
our liberty, and compel us to go with him a mile, rather 
than fight even for our freedom, we are to go with him 
two. 

8th. Some fight from fear. They are afraid that if 
they do not limit the power of a neighbouring nation, or 
maintain what they foolishly call the balance of power 
among the nations, they may be vanquished and enslaved. 
But the Gospel tears up this root of war also. It will 
not allow us to fear any one but God. “Fear not them 
that can kill the body, and after that have no more that 
they can do; but fear Aim, who after he hath killed, 
hath power to cast into hell.” “And whois he that 
shall harm you.if ye are followers of that which is good?” 

9th. Some fight in defence of their religious liberties. 
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Attempts are made to force their consciences, and they 
fight .gainst their persecutors. But the Gospel does 
not allow us to fight even for liberty in religion. The 
Gospel teaches us, when we suffer for well-doing, to take 
it patiently; to rejoice and be exceedingly glad when we 
are persecuted for righteousness’ sake, and peacefully to 
commit our cause into the hands of God. 

10th. Men have sometimes gone to war with people 
to convert them to their own religious peculiarities. 
They wished to make all people hold the same opinions, 
and adopt the same practices, as themselves. Mahomet 
fought to make men receive the Koran; and professing 
Christians have fought with Pagans and with their fel- 
low professors, to bring them to adopt their creed, or to 
join their party. Many of the wars of the Emperor 
Charles the Fifth, many of the wars of the Popes, and 
some of the wars and massacres of France and Spain, 
have had for their object the enforcement of religious 
opinions or forms. But the religion of Christ will not 
allow us to fight for this object. The only weapons that 
the Gospel allows us to use for the subjugation of men’s 
souls are spiritual weapons. It will not allow us to 
use force even to compel men to believe the truth, or to 
do what is right. 

11th. Many wars have sprung from the love of fame.— 
Men often wish to be thought great, and many have 
madly fancied that the readiest way to greatness was 
through deeds of arms: and they have fought, and killed 
men, and burned cities, and laid waste countries, and 
tortured and ruined nations to obtain a great name. 
Alexander, who over-ran with blood and ruin a great 
portion of the world,—Julius Cesar, who is said to have 
killed a million of his fellow-men,—Charles the Twelfth 
of Sweden, the miserable imitator of Alexander, who 
fer many years disturbed the peace of Europe,—and 
Napoleon, who sacrificed the lives of men by scores of 
thousands, all appear to have been governed in a consi+ 
derable measure by the lust of fame. But the Gospel 
discountenances this passion also. It teaches us to 
regard the applause of the world as a snare, and to look 
on reproaches for rigliteousness’ sake as a blessing. We 
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are exhorted to let nothing be done through strife or 
vain glory, but to be willing to be counted of “no repu- 
tation” for the sake of doing good to our brethren. 

It is plain, then, that if we thoroughly obey the 
Gospel, those unholy feelings and dispositions from 
which wars generally spring, will be entir ely driven from 
our souls. 

7. Christ’s example is against all war. His practice 
and his doctrine were alike full of gentleness and peace. 
He would neither fight himself, nor allow his disciples to 
fight for him. No one was more unjustly or cruelly 
tr veated than he, but he bore it all with meekness. Je 
did not even return to his enemies an angry word.— 
“When he was reviled, he reviled not again; when he 
suffered, he threatened not.” “He was led as a lamb to 
the slaughter, and as a sheep before her shearers is 
dumb, so y he opened not his mouth.” 

8. And the Apostles pursued the samecourse. They 
once or twice showed a disposition to fight, during the 
Redeemer’s life, before they fully understood his doc- 
trine, and the spiritual nature of his kingdom ; but never 
after. They did war, itis true, but it w as °c not after 
the flesh:” they fought, but it was against bad princi- 
ples, not men ; and their weapons were not carnal, but 
spiritual. Their war was with sin and hell, and their 
weapons were truth, and piety, and love. 

9. And the early Christians generally trod in their 
steps. They were all men of peace. When soldiers 
were converted, it was their custom to throw down 
their arms; and when Christians were called on to 
serve as soldiers, they refused to comply with the call. 
They saw and they felt that war and Christianity could 
not be reconciled, and they would not attempt to re- 
concile them. When they were asked the reason why 
they refused to fight, they answered they were Chris- 
tians, and therefore could not fight. This was the 
answer of Maximilian, when questioned by the pro- 
consul Dion. “ What is your name?” asked Dion; 
“Why wouldst thou know my name,” said Maximilian, 
“T am a Christian, and cannot fight.” “ Bear arms,” 
said Dion, “or thou shalt die”’ “I camot fight, if I 
die ;” replied Maximilian: “ I am not a soldier of this 
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world, but of God.” And he held to his principles, and 
choose rather to die than to be a soldier. And Marcel- 
lus, and Caasian, and Tarachus, and numbers more 
suffered death in the same cause, martyrs to the priu- 
ciples of peace. 

“During the first two centuries, no such thing as a 
Christian soldier was to be found,” says Clarkson, So 
general and decisive was the opposition of the early 
Christians to war, that Justin Martyr and Tatian speak 
of soldiers and Christians as entirely distinct from each 
other. Clemens of Alexandria distinguishes Christians 
from soldiers, by calling them “The Peaceable,” ox 
* The followers of peace;” and he says expressly, that 
“ The followers of peace use none of the instruments 
of war.” The early Christians believed that the pro- 
phecies of the Old Testament, respecting the entire ces- 
sation of war, was then receiving its accomplishment, and 
thatit was theirduty toturn theirswordsinto plough-shaves, 
and their spears into pruning-hooks, and learn war no 
more. Irenzus, who flourished about the year 180, 
affirms that this famous prophecy had been Fulfilled in 
his time ; “ For the Christians,” says he, “ have changed 
their swords and their lances iuto instruments of peace, 
and they know not how to fight.” Justin Martyr asserted 
the same thing, adding, “ We, who in times past killed 
one another, do not now fight even with our enemies.” 
Celsus, one of the old opponents of Christianity, brought 
forward the opposition of Christians to all war, as an 
objection to their religion, saying, “ If all men were to 
become Christians, the emperor would have no one to 
fight his battles ;” not considering that if all had become 
Christians, the emperor would lave had no battles to 
fight. 

“The early Christians considered war as the work of 
the devil, and regarded soldiers, and pirates, robbers, 
murderers, and hangmen, as being all one great brother- 
hood, and as the servants of the same great enemy of 
mankind, 

When Christianity got mixed with Judaism and Pa- 
ganism, professors of Christianity began to look on war 
with other feelings, and then were to ‘be found numbers 
of persons, professing to be the followers of the “ Prince 
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of Peace,” yet learning and practising the art of war. 
And this sad state of things has continued to this hour. 
But many have seen the inconsistency of this state of 
things, and sought to bring back professors of Christian- 
ity to their first principles; and the numbers of those 
who see war and Christianity to be inconsistent with each 
other, are increasing daily. 

10. Again; the situation of a soldier is such, as to 
render it impossible for a soldier to carry out the prin- 
ciples of the Gospel. A Christian must act freely, 
without regard to any authority but that of God: buta 
soldier is a slave. Ife has hired himself, or sold himself, 
for life, and he is required to obey the will of his master 
in all things. Tfow can he obey the Gospel, and fill a 
situation like this? The Gospel tells him to love his 
enemies; his masters tell him to kill them. The Gospel 
tells him not to resist evil; his masters bid him resist 
unto death. The Apostle says, “If thine enemy hun- 
ger, feed him; if he thirst, give him drink;” his mas- 
ters tell him that if he relieve an enemy with food, 
drink, or clothing, he shall be punished with death. The 
Apostle bids him overcome evil with good; his masters 
tell him to overcome evil by wounds and death. The 
soldier may believe it to be his duty to read the Scrip- 
tures, to keep godly company, to wear plain clothes, to 
preach the Gospel, to attend to his wife and children ; 
but if he should do so, he may be imprisoned, flogged, 
or shot. He is more unhappy than the slaves of the 
West Indies were. They were bought to be employed 
in cultivating the ground; the soldier is bought to be 
employed in plundering and killing men. And he must 
not plunder and kill those whom he chooses, but those 
whom he is bid. He may be commanded to shoot his 
own father, or to run his bayonet through his own son, 
or to flog his own companionand friend. And is this a 
situation for a Christian ? 

11. Once more, to make the matter plainer still: 1. 
It cannot be right for a Christian to kill a good man; 
and to kill a bad man would be to send him direct to 
hell, and it could never be right for a Christian to do 
that. A Christian’s business with a good man is to 
love him, and live in close endearing fellowship with 
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him; and his only business with a bad man is to instruct 
him, show him kindness, pray for him, and thus try to 
convert him to God. 2. It cannot be right for a Chris- 
tian to kill his friends ; and, as for his enemies, he is 
over and over again commanded to do nothing to them 
but good. 38. We cannot kill men from love, and yet, if 
we are Christians, we cannot cherish any other feeling 
towards men but love. A Christian is not allowed to 
hate any man. 4. We cannot kill men in a calm, de- 
liberate, prayerful, heavenly state of mind: and yet we 
are not permitted, by the religion of Christ, to live or 
act in any other state of mind. 5. The Gospel does not 
ullow us even to quarrel with each other; and if it be 
wrone to quarrel, it must be wrong to fight. 6. We 
caunot kill men to do them good ; and we are not allow- 
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ed to do any thing with a view todo men harm. 7. 


No one would think that men acted like Christians if he 
saw them fighting with their fists, and breaking each 
other’s windows: how then can we think men act like 
Christians when they fight with knives, swords, muskets, 
and cannon, blow down each other’s houses, and burn 
ench other’s cities? 8. We cannot kill men to please 
(rod: and yet we ave commanded to aim at pleasing 
him in all wedo. 9. If we fight, it must either be for 
spiritual blessings, or for temporal blessings ; but spirit- 
ual blessings are not to be got by fighting, and temporal 
blessings are not worth fighting for. Besides, if we 
live as Christians, food and raiment are secured to us by 
the promise of God; and more than food and raiment 
we are not allowed to desire. View war, therefore, on 
what side you will, it is still found to be inconsistent 
with the profession of Christianity. 


